A distinctive feature of the Druze belief-system is the belief in the "transmigration of the soul" WDTDPPX‫.ڲ‬ According to the Druze understanding of how transmigration works, dealing with a soul is always tantamount to dealing with a distinct human being because the soul moves to a new body immediately after its previous body has died. While a human being is thus only a transient manifestation of a soul which was, and will be, somewhere else, the present article SURSRVHV WR WDNH VHULRXVO\ WKDW KXPDQ EHLQJV DUH LQYROYHG $W ȲUVW VXVSHQGLQJ the notion of WDTDPPX‫,ڲ‬ and falling back on the conceptual framework elaborated by Luc Boltanski in his Foetal Condition, it is suggested that those human EHLQJV FDQQRW RQO\ EH FRQVLGHUHG DV PHPEHUV RI JURXSV DQG REMHFWV RI FODVVLȲ-cation, but furthermore must be considered in their singularity. Assuming that singularity must be transferred to a human being, the towering importance of a singularisation process becomes apparent that begins before birth and directs the human beings in question towards a name and a unique place in a family.
INTRODUCTION

1
In the Druze 2 communities of the Middle East, 3 it is generally a part of their world view that eternal human souls (DUZÃ‫;ٶ‬ sg. Uĭ‫)ٶ‬ migrate from body to body until the end of times. 4 As interview partners 5 stated, referring to this 1 I would like to thank my colleagues Gebhard Fartacek and Daniel Mahoney for the comments and advice I received in the course of writing this article. 2 In this article, the designation of "Druze" is used, even though this religious community prefers DO0XZD‫ٶٶ‬LGĭQ ‫ڼ‬ÃҪ LIDW DO0XZD‫ٶٶ‬LGíQ DG'XUĭ] %DQĭ 0DҫUĭI, or other designations. 3 In the Middle East, substantial numbers of Druze are found in Syria (mainly Jebel ad-Duruz area), Lebanon (mainly Chouf mountains, Southern Bekaa-valley around Hasbaya), the Golan, and Israel (Mount Carmel; area around Julis, area around Beit Jann). A small Druze community furthermore exists in Jordan (al-Azraq). For further background on the Druze see Swayd (2015) ; Firro (1992) ; Oppenheimer (1980) ; Bennett (1999) ; Rivoal (2000) ; Armanet (2011) . 7KLV DUWLFOH LV EDVHG RQ WKH SUHOLPLQDU\ ȲQGLQJV RI WKH RQJRLQJ UHVHDUFK SURMHFW 6WDQG Alone Project P28736 "Death & Life: Local Conceptions of Reincarnation among the Druzes in the Middle East", funded by the Austrian Science Fund (FWF) and located at the Phonogrammarchiv (PhA) of the Austrian Academy of Sciences (OeAW); project team: Gebhard Fartacek and Lorenz Nigst (see <http://www.taqammus.at>). 5 Our empirical data has been collected through interviews with Druze from the Middle East, some of whom were reincarnated themselves. The interviews on which this particular article draws were conducted partly in Lebanon in autumn 2016, partly with interview partners who were Syrian refugees and had been granted asylum in Austria and Germany during the past three years. In cases of explicit consent of the interviewees, the interviews were recorded. All of the recorded interviews are continuously archived at and integrated in the collection of the Phonogrammarchiv of the Austrian Academy of Sciences.
cally, the human body is considered a "shirt" TDPí‫,ڲ‬ 9 with the soul immediately putting on a new "shirt" when someone dies. Although the ascetic thrust of Druze religious poetry 10 as well as normative statements may implicitly devalue the mortal body, it is always a body in and with which the soul "manifests" and by which it is "hidden" at the same time (see Seybold 1902: 30-31) .
11
This produces the effect that the dying breath of the individual from which
WKH VRXO GHSDUWV LV WKRXJKW WR EH WKH ȲUVW EUHDWK RI WKH QHZERUQ LQWR ZKLFK
it moves. 12 But, more importantly, it leads to the notion that the soul in each of its subsequent "life-circuits" or "generations" (DM\ÃO, sg. MíO) is a part of the world in the form of a distinct human being, with each of these human beings occupying a unique place in a (mostly) different familial group. The belief in WDTDPPX‫ڲ‬ therefore generally implies that the soul moves from household to household, cutting across the logic of descent in its journey through the "generations" (see Nigst, forthcoming) . Normally, the present-life individual is thought not to have any concrete memories of his or her previous sojourn.
That is, people generally hold that the same soul manifested as another human being in another family, but they normally do not know who that other human being was.
This article starts from the assumption that taking seriously the proposition that the soul always manifests in the form of a distinct human being allows for highlighting sets of problems that arise in the context of WDTDPPX‫.ڲ‬ More 6 Interview on 12/02/2017 in Vienna, Austria (PhA call number: 20170212.G001). 7 Interview on 24/10/2016 in Deir el-Qamar, Lebanon (PhA call number: 20161024.G001). 8 See <https://www.youtube.com/watch?v=fr5T4TTBr6w> (accessed 10/07/2017). 9 The Arabic term for "transmigration" WDTDPPX‫ڲ‬ is derived from the same root as "shirt" TDPí‫.ڲ‬ 6HH HɆJ WKH W\SH RI SRHP FDOOHG nafsiyya LɆH DQ DGPRQLWRU\ SRHP GLUHFWHG WRZDUG WKH VRXO 11 Body and soul thus inevitably form a unit (see Kastrinou 2016: 65-67) ; see also Kasamanie (2014: 98) : "Metaphysically the 'personality' is the transcendent and permanent principle of the being, whereas the 'individuality' is only a transient and contingent manifestation of it." 12 See <https://www.youtube.com/watch?v=fr5T4TTBr6w> (accessed 10/07/2017); see also Armanet (2011: 150) . This notion plays an important role in the discussion of concrete cases (see below), and respective discrepancies between date of death and date of birth not only need to be explained, but furthermore seem to be a major reason for skepticism.
VSHFLȲFDOO\ LW VXJJHVWV DVNLQJ KRZ KXPDQ EHLQJV WDNH WKHLU SODFHV LQ VRFLHW\
and use this as an analytical framework for the discursive and social presence of migrating souls. It is suggested that Luc Boltanski's study on abortion 7KH )RHWDO &RQGLWLRQ with its focus on engendering-"that is, the creation of new human beings who come to take their places in a world inhabited by already-present living beings and also by the memory of the dead" (Boltanski set (most often in a kinship system)" (ibid.: 28). As such, processes of singularisation must be distinguished from the processes of forming a human being's social identity. These are not about bringing about a singular place, but about recognising that one has something in common with others or belongs to the same group (ibid.: 28-29). As a result, there are "two modes of grasping human beings in society", the "general" and the "singular" (ibid.: 35). Each human being is constantly associated with equivalence classes ("generalization") and singularised ("singularization")-this is the way "social life shapes the human condition" (ibid.: 36).
Returning to the notion of a migrating soul at this place, WDTDPPX‫ڲ‬ could be seen to establish a tacit link between the distinct human beings that together constitute a given soul's trajectory through the "generations". Being the different manifestations of one identical soul, the human beings thus linked are more intimately related than the human beings between whom this particular soul has not migrated. It is with respect to this situation that characteristic sets of problems arise. This article suggests that they can be grasped more clearly by means of the above analytical framework because each of these human beings can be considered as a member of groups or categories and in his or her singularity.
Thus, on the one hand, the idea that every human being is only the current manifestation of a soul that used to be, and will be, somewhere else raises the question of which categories the soul was / will be a member in a previous/ On the other hand, the notion of a line of distinct human beings who are the subsequent manifestations of one identical soul in the social world also implies that the soul in each "generation" occupies a singular position.
That is, it manifests as a human being with a name and a unique place in a family-and it is here that other, more dramatic, questions arise. They concern the "generational" boundary which separates the distinct human beings which are the different manifestations of a soul in its subsequent "life-circuits". While this boundary normally makes knowledge of the respective previous sojourn impossible, can it become porous? (see Nigst, forthcoming).
Although Druze discourse regarding the issue is far from homogeneous and there is room for scepticism, the Druze for the most part agree that, in some cases, children start to "speak" QD‫ڼ‬DTD about a previous life in (mostly)
another family-a life that almost always ended violently and "untimely". In the Druze perspective, such cases of "speaking" QX‫ڼ‬T indicate that a soul remembers its previous sojourn and "generation" and still claims to "be" its previous-life manifestation, that is, another distinct human being that already passed away. Who "is" the soul under these circumstances? Where does the concrete human being as which the soul manifests belong to in this case? This question becomes more critical considering that some instances of "speaking" actually lead back to the previous-life family of the "speaking" child. That family may recognise the child as the present-life manifestation of WKH VDPH VRXO ZKLFK SUHYLRXVO\ PDQLIHVWHG LQ WKHLU ORVW UHODWLYH LɆH WKH FKLOG may "retake" his or her previous-life singular position to an extent because the previous-life family recognises that he or she "is" their own lost relative).
Such concrete cases of "speaking" raise many questions, most notably the question of the personal identity of the "speaking" individual. How is it even possible that the "speaking" child "is" another singular human being that has already passed away? 13 How can someone be "one and two"? Is not the previous-life position-forever-reserved for the "previous-life" human being which has already passed away? What are the sociological consequences of a "retaken" previous place?
Everyone knows about "speaking" in the Druze communities, and it is part Pointing to that problem does not imply that it is all there is with respect to concrete cases of WDTDPPX‫.ڲ‬ On the contrary, many families report unique and positive relationships between the "previous-life" and the "present-life" family.
"TRANSMIGRATION CIRCLES"
According to the analytical framework referred to above, the propositional content that souls migrate from body to body raises questions in respect of membership in classes. At a very high level of generalisation, the migration of the soul can be thought to take place between human body and human body. At this level, WDTDPPX‫ڲ‬ may not only be seen to encompass all human beings, but also to take place between all of them. migrating within the Druze community and supplies "pure" Druze bodies for the souls to wear. In her study of Israeli Druze communities, Armanet shows that the notion seems to be widespread that essentially "non-mixed" "Druze blood" has been-and has to be-kept "pure" and "clean". It goes hand in hand with the claim that the blood of the other confessions was more or less "mixed" (see Armanet 2011: 210-211) ; for discursive strategies to deal with individuals who violate the norm of endogamy see Rivoal (2000: 36) .
reborn as Christians, Twelver Shiis as Twelver Shiis, Sunnis as Sunnis (etc.).
While some of our interview partners were highly critical of intraconfessional WUDQVPLJUDWLRQ FLUFOHV DQG LW LV LPSRUWDQW WR UHȳHFW RQ WKH SROLWLFDO FLUFXPstances under which such ideas might gain in strength, 16 the fact remains that the overwhelming majority of concrete cases of "speaking" occur within the boundaries of the Druze collective.
0HPEHUVKLS LQ WKH FDWHJRULHV ȊPDOHȋ DQG ȊIHPDOHȋ LV HTXDOO\ DV LQȳXHQWLDO and effective when it comes to generating transmigration circles. Druze normally agree that the soul always migrates from a "male" body into a "male" body, or from a "female" body into a "female" body. 17 Taken together, the simultaneous membership in these two categories (confession; gender) logically leads to the prevalent idea that Druze men are always reborn as Druze men,
and Druze women as Druze women. Again, some of our interview partners were highly critical of such notions and mused whether such gender-based "transmigration circles" might be shattered in the future. It is striking to note the perception, however, that being a member of one's own confessional group is as deep-seated a membership as being a member of the categories "male"
and "female".
Whichever criterion or set of criteria transmigration circles are based on, they presuppose that human beings are "capable of being arrayed in sets of the sort called categories or classes" that rest on an explicit or tacit principle of equivalence (Boltanski 2013: 26-27) . The idea that Druze are reborn as
Druze presupposes an equivalence of that sort-and thus possibility of replacement-within the category or class. Druze ideas centred on the notion of divine justice, however, seem to deny the notion of random replacement. A good example is the notion of "debt" GD\Q, which rejects the idea of chance (see Armanet 2011: 217ff.) . Random replacement was also regularly denied by our interview partners, no matter if they subscribed to confession and gender-based transmigration circles. On the contrary, their thoughts for the most part implied causal chains, which-due to transgressing the limits of an ited-but inexplorable-explanations for why the soul had moved to a particular place. Why is the individual sick in his or her current life? Why is he or she poor? These ideas were summarised succinctly by one of our interview partners by saying that human beings "made their own fate" ‫ڲ‬ÃQLҫ OL TDGDUXȃLɆH they were engineering their own fate. 18 The tacit link between the distinct human beings, with which the same soul is associated in its trajectory through the "generations", thus is the object of speculative thought and is regularly linked discursively to the problem of theodicy, whereby we have come across
FRQȳLFWLQJ LGHDV DV WR KRZ GLYLQH MXVWLFH FRPHV WR SDVVȃDSDUW IURP WKH QRWLRQ that people engineer their own fate, the notion occurs that every soul has to pass through all possible states (poverty, wealth, health, disease, etc.) in order for justice to prevail, that is, seemingly injust inequalities "make sense"
against the backdrop of an alternative logic that reaches beyond the limits of an individual lifetime.
"SPEAKING": CONCRETE CASES OF ‫ڳ800$4$7‬
Far from being merely propositional content, or an object of speculative thought or something people know about and can explain in abstract terms,
WDTDPPX‫ڲ‬ ȳDUHV XS LQ WKH 'UX]H FRPPXQLWLHV LQ WKH IRUP RI concrete cases.
Very widespread in the Druze communities, cases of "speaking" unfold in a fairly typical way (see French 2016; Dwairy 2006) . Being an often unwanted, but fundamentally undeniable reality for the Druze, they characteristically begin when young children start to "speak" QD‫ڼ‬DTD about a previous life in another family. Termed "speaking" QX‫ڼ‬T in local parlance, the phenomenon is interpreted to be fundamentally about a soul that remembers a previous life WDGKDNNDUD which for the most part ended violently and unexpectedly (see Bennett 2006) . 20 While the soul has moved on, it is also still holding fast to 66 2017 International Forum on Audio-Visual Research -Jahrbuch 8
its previous "life-circuit", the life it had in and with its old body. In essence,
"speaking" children, QÃ‫ڼ‬LT (masc.) or QÃ‫ڼ‬LTD (fem.) in Arabic, claim that they are someone else. While, at this level, one can still see a function and an effect in respect of the overall coherence of the Druze collective, the potential pressures on the real people involved are substantial-and it seems that, potentially WKH YHU\ VDPH SUREOHPV ZKLFK KDYH EHHQ LGHQWLȲHG LQ DQDO\WLFDO IDVKLRQ further above become immediately relevant. These problems are, of course, not all that matters with respect to concrete cases of "speaking", but they surface in a variety of ways. As the locally used term "stories" TL‫ڲ‬D‫ڲ‬ concerning
VXFK FRQFUHWH FDVHV UHȳHFWV RQH HVVHQWLDOO\ DOZD\V KDV WR GR ZLWK UHWHOOLQJV RI
what is said to have happened to concrete people; the individual "story" TL‫ڲڲ‬D or "case" ‫ٶ‬ÃOD may be told by the reborn individual him or herself, by family members, or by other people less involved.
According to the analytical framework outlined above, the way social life shapes the human condition essentially consists of a constant back-and-forth movement between the two operations of "generalization" and "singularization". The claim of being someone should therefore lead, at the same time, to dissonances in respect of the singular position and to "wrong" membership and misplacement within in the categories. In both respects, problems should arise. By virtue of bringing together two different human beings and lives (the "speaking" child and the adult this latter will eventually become on the one hand; the passed-away individual on the other hand), the soul not only "drags along" the name of the human being in which it manifested in the previous life, but also the categories that grasped that living human being. Hence various forms of dissonance and misplacement become uniquely meaningful in the context of "speaking". They are indicative of the process of WDTDPPX‫,ڲ‬ which in the majority of cases is not noticed because no "speaking" occurs. Accordingly, they play an important role in the plots that develop around the concrete cases of QX‫ڼ‬T. Here, not only do "speaking" children typically reject their proper name and insist that their family is not their real family, but characteristic forms of misplacement in respect to the categories surface with the "speaking"
(for details see Nigst, forthcoming linked with the notion of "exile", and people imagine the pain caused to the soul by having to leave its old house which is compared to the pain felt by "brides" (see Armanet 2011: 248) .
"Speaking" thus potentially forces proximity on hitherto unrelated families.
An entire life and those who populated that life may reappear, that is, those who belonged to the child in his or her previous life because the child belonged to them-also a highly complex emotional situation. All of a sudden, the inability to tell which soul has reincarnated in which body is replaced by the immediacy of real human beings. It is precisely for this reason why occurrences of QX‫ڼ‬T are so ambivalent and so unclear with respect to their potential outcome at the beginning and why families sometimes seem to be dreading the considerable creative and relationship-forming force contained in an instance of "speaking" (see Nigst, forthcoming) . The result may be desirable, but it may also be not
GHVLUDEOH 7KH DQDO\WLFDOO\ LGHQWLȲHG VHWV RI SUREOHPV DQG PRVW QRWDEO\ WKH
SUREOHP RI FRQȳLFWLQJ VLQJXODU SRVLWLRQV VHH EHORZ DUH QRW HYHU\WKLQJ WKDW matters in a concrete case, but people do consider them, and they do surface.
THE ASCERTAINMENT OF THE PREVIOUS-LIFE PERSONAL IDENTITY
The ascertaining of the "speaking" child's previous-life personal identity cannot be complete until the family of the passed-away individual recognises and FRQȲUPV that the "speaking" child in fact "is" their lost relative in a different bodily shape TDPí‫ڲ‬ TÃOLE. That recognition, however, requires "proof"
LWKEÃWÃW DGLOOD, and the claim of the "speaking" child is immediately met with the prompt to "give proof" (which does not necessarily convince everyone). 24 It is only contingent on that proof that the child may, to a certain extent, "re-take" his or her unique previous-life place. This proof is demanded from the "speaking" child (or from an adult later in life) 25 absence of any observable process also underlies the need for "proofs", which is such a common element in the recounts of concrete cases of QX‫ڼ‬TɆ_ɆWDTDPPX‫.ڲ‬ perspective, the claim that one singular being in essence "is" another singular being, is far from being something that simply can be made-one example of KRZ WKH DQDO\WLFDOO\ LGHQWLȲHG SUREOHP RI FRQȳLFWLQJ VLQJXODU SODFHV VXUIDFHV Accordingly, the retelling of how that proof is actually given by the "speaking"
child is an integral dimension of the Druze discourse on QX‫ڼ‬T. 27 The retelling characteristically describes how (or at least: that) the previous-life family of WKH FKLOG ZDV HYHQWXDOO\ LGHQWLȲHG DQG KRZ WKH ȊVSHDNLQJȋ FKLOG ZDV HLWKHU taken to its previous-life family or how individual members of the previous-life family sought out the child when the news of his or her "speaking" had begun to spread. 28 The data collected for this research project point to the existence of virtual topoi in the retellings in the context of giving proof. Thus, apart from deliberate but unsuccessful attempts to trick the child, such as taking him or her to the wrong house (see also French 2016), the "speaking" children identify their previous-life family members either in person or in photographs.
A frequent topos is knowledge on the part of the "speaking" child of things that no one except for the previous-life individual could pos sibly have known.
Such knowledge characteristically refers to hidden objects (money, gold, weapons) or to what an interview partner called the "secrets of the family" ȊDVUÃU DOҫÃҪLODȋ. 29 Thus, for example, the "speaking" children may mention children who passed away right after birth and whose existence is only known to the immediate family; they may speak about secrets among the family members of the previous-life family; they may describe affairs, beauty marks, etc.
Another common element in the retelling of how proof was given is the child's knowledge of the path that leads to the previous-life family's house or about DPHQGPHQWV PDGH WR WKHLU KRXVH HɆJ DGGHG URRPV VKLIWHG GRRUV UHPRYHG water boilers, etc.). In more than one instance, our interview partners furthermore reported about "speaking" children who could name the people who 27 They have been discussed extensively in the literature; see Dwairy (2006) , Stevenson & Haraldsson (2003) , French (2016 were present at the moment of their death and allegedly could reproduce the sentences those individuals said. The retelling of how "speaking" Druze children prove that they really "are" the passed-away individual they claim to be, are often said to have been pretty impressive performances. Time and again, people describe how "speaking" children enter a house, know where everything is, easily identify the individuals present, and lead to the hidden objects, etc. If
WKH SURRI JLYHQ LV FRQȲUPHG E\ WKH IDPLO\ RI WKH SDVVHGDZD\ LQGLYLGXDO WKHQ
the reborn individual may, in addition to his or her present-life singular position, "re-take" the position that he or she had in the previous life. Conversely, the previous-life family may accept the child as the reincarnation of their lost relative, although family members may disagree. This can be expressed by means of a celebration. 30 As one of our interview partners explained, in this 
CONFLICTING PROCESSES OF SINGULARISATION
Once an occurrence of "speaking" has really led to the "reintegration" of the child in his or her previous-life family, this implies that the reborn individual now somehow occupies two unique positions in two different familial groups. These beings are referred to an origin, oriented towards a place, prepared to UHFHLYH D QDPH WKDW DZDLWV WKHP DQG VR RQ ,Q WKLV VHQVH WKH PRWKHUȇV FRQȲUPD-tion of the humanity of the being taking shape within her anticipates and prepares the way for the child's access, after birth, to a singular position in society.
Returning to cases of "speaking", according to the requirements expounded by Boltanski, the human beings involved in the concrete case are singular and ERWK KXPDQ ȊWKURXJK ȳHVKȋ DQG ȊWKURXJK VSHHFKȋ 7KH FKLOG DQG WKH DGXOW he or she will eventually be, has been recognised and inserted into the collective where he or she occupies a unique position; and the passed-away individual whose place is "retaken" likewise was human "through speech" and occupied, and still occupies, a unique position and was inserted into the collective and into symbolic relations. Thus, if concrete cases of "speaking" involve human beings who long for-and to a certain extent may come to retake-the places in the social world that constituted their previous life, they should be faced with the sizeable problem that, literally, a "clashing of two worlds" (Bennett 1999: 104) 33 is involved. Singularity has been transmitted to the passed-away individual (A), and the individual was subject to a process of singularisation that oriented him or her towards a place and prepared him or her to receive a name; and the same holds true for the child-and eventually with another family can not only lead to the notion to have "found" a lost family member again, but also to the impression on the part of the present-life family to have partially "lost" their own child. Our interview partners repeatedly implied that families were not interested in their child belonging to another family apart from themselves, and they pointed to the potentially painful situation where a mother who loves her child feels that the child has become the child of another woman. 34 Distressed by the pull of the previous-life world on their child, the situation may lead to substantial animosities. 35 It is striking
33 That "clash" should not be exaggerated; indeed, some of our interview partners suggested that the problems involved were not a big scandal. 34 See Nigst (forthcoming), Dwairy (2006: 35) how powerful the entity that "originates in speech" really is: the children are "found" and "lost" through "speech". This also manifests in cases where the previous-life family rejects the "speaking" child. Here, the recognition that the "speaking" child "is" the passed-away relative is not given. 36 Such a rejection in the end refers the "speaking" child back to an unnameable previous-life place within the equivalence class and transmigration circle. Under these circumstances, the child cannot be pulled back into the singularisation process that turned the passed-away individual into the person he or she was. This, however, also implies that the case of "speaking" cannot really come to an end, and a rejection may bestow something "illegitimate" on the human being in question, a feeling or suspicion of inadequacy. In contrast, some individuals may not dare to seek out the previous-life place, maybe because they fear that feeling of inadequacy, or maybe because they are afraid of the responsibilities that might arise from a "re-taken" previous-life position. In cases of such avoidance, there seems to be a certain restlessness, and the previous life has something secretive about it.
37
DIFFERENT BODIES AND STILL THE SAME?
Cases of "speaking" where the previous-life identity of the "speaking" child
KDV EHHQ LGHQWLȲHG IXUWKHUPRUH UHTXLUH FRPLQJ WR WHUPV ZLWK WKH IDFW WKDW
E\ GHȲQLWLRQ bodies are involved. The passed-away singular human being had a body, and so does the reborn individual. Within the logic of a concrete case, the families necessarily have to come to terms with the idea that a body is not quite "theirs" alone anymore or, in the case of the previous-life family, accept the loss of the body of their lost relative. But it was that "body" in which that family member lived his or her real life; it was that body that was part 36 The family of a "speaking" child who was rejected by the previous-life family may still involve that family in a different way: "According to K's mother, her son was rejected [by the 'previous-life' family] because of his dark skin, as opposed to the fair skin and blue eyes of the lost son of the past life family" (Dwairy 2006: 41-42 Stemman 2012: 204) . 38 Needless to say, there are also people who reject altogether the idea that someone could literally retake their beloved relative's unique position and replace the full human being whom they loved. They seem to reject the idea that identity of the soul translates into identity of the entire person. Thus, in an article published in Al-Joumhouria newspaper, a mother who was approached by a family with a "speaking" child FODLPLQJ WR ȊEHȋ KHU SDVVHGDZD\ VRQ 0XҼíQ LV TXRWHG ZLWK WKH ZRUGV Ȋ0XҼíQ is irreplaceable, and time won't bring him back." 39 On the other hand, the reborn individual "retakes" his or her unique previous-life position in the capacity of being a lived body. He or she has to deal with the fact that their concrete case of WDTDPPX‫ڲ‬ has repercussions on the level of the lived body.
These repercussions most certainly can be joyful, but they do not have to be.
It is all but a surprise that individuals who are recognised by their pre viouslife families may have the feeling that the space of their lived body-their " private sphere"-is being encroached upon (see Gugutzer 2001) . Thus, for example, the recognition on the part of the previous-life family may force
VSHFLȲF IRUPV RI DPELYDOHQW LQWLPDF\ XSRQ WKH OLYHG ERG\ RI WKH UHERUQ LQGL-
vidual (see Nigst, forthcoming).
40
SOMETHING THAT JUST HAPPENS
According to the Druze, "speaking" by essence is unintentional, and taqam-PX‫ڲ‬ is an empirical process to which everyone is subjected. 
SPEAKING, SILENCING, AND FORGETTING
,Q YLHZ RI WKH GLɘFXOWLHV WKDW PD\ JR DORQJ ZLWK WKH LQVWDQFHV RI ȊVSHDNLQJȋ and considering the fact that for the Druze, "speaking" occurs irrespective of one's will, it seems plausible, however, that many people try to "silence"
VDNNDWD their "speaking" children and "make them forget" DQVÃ the memories they have of a previous life (see Nigst, forthcoming) . Many people tell that they "tried" to speak when they were young, but their families prevented them from doing so ȊDKOí PDQDҫĭQí ҫDQ LONDOÃPȋ ȊDKOí VDNNDWĭQíȋ. 46 This is not to suggest that everybody would recommend forcing "speaking" children to "shut up", EXW LW UHPDLQV VLJQLȲFDQW WKDW DQ HQWLUH GLVFRXUVH RQ ȊVSHDNLQJȋ LV LQWHUIXVHG with the notion of "silencing" and the idea that children should maybe best forget about their previous lives. When they think about and discuss the phenomenon of "speaking", people constantly suggest that they would not let their own children "speak". Especially the announcement to "silence" one's own children, should they start to "speak" in the future, seems to illustrate well all, it is not them who remember a previous life, but the boy-they feel empathy with the boy's troubled soul and just let him be "at home". One cannot but agree with the interview partner, who called this "lovely" VKí ‫ٶ‬HOX.
48
47 Newborn children are also considered "strangers" who have an adult soul that had been with other people in a different place as another human being. The idea of a more or less painful departure of the soul from what used to be its life can thereby be envisioned in the form of all sorts of "popular wisdom" that conjectures about the unknown past of a particular soul; for example, people pay attention to the hands of the newborn (see Armanet 2011: 151-152 To put it in more analytical terms, that anachronistic singular place must not encroach on the singular human being of this present life by means of "re-activating" the processes of singularisation that brought about the passed-away singular being. The present-life family shields their child from being exposed to a form of belonging which is outdated (see Nigst, forthcoming) .
CONCLUSION
According to the propositional content of the belief in transmigration, the bodies into which a given soul subsequently moves during the process of WDTDPPX‫ڲ‬ are only different manifestations of that soul which in itself remains identical. soul manifests as a distinct human being that belongs to particular people. If the "soul" claims to be someone else, then it is that distinct human being, which is the soul's present manifestation, who claims to be someone else. In Druze communities in the Middle East, there are instances of "speaking" that actually lead back to the previous-life identity of the "speaking" soul. The "speaking" child is sometimes allowed, to an extent, to "re-take" the previous-life place. While this may lead to the establishment of intimate and lasting relationships between families that, according to the idea of WDTDPPX‫,ڲ‬ are not based on the normal "man-made" forms of political interest, problems may still arise. As a matter of fact, the pressures potentially exerted on the personal identity of the "speaking" child and the resulting inconsistencies are easily imaginable-and it seems that the Druze WKHPVHOYHV FRQVWDQWO\ LPDJLQH WKHP ,Q IDFW SUREOHPV RI FRQȳLFWLQJ EHORQJLQJ not only surface in the form of testimonies about respective real-life experiences, but also in the form of fears that come before the experience, or in the shape of general strategies which people hold ready for the case that "speaking" affects their own lives. Those problems seems to be a general background, whether parents "silence" their "speaking" child and thus prevent their child (i.e. the soul) from being grabbed by the pull of a competing familial belonging, whether they let their child "speak" within the walls of their own house, but avoid establishing contact with the "previous-life" family, or whether they accept that their child may feel a different form of belonging which may last or fade away with time, thus allowing their child to emerge and maybe disappear in a different familial environment. It is important not to forget in this context that, while the family of the "speaking" child may feel threatened by, or at least ambiva lent about, the pull exerted by others on their child, for those to whom the soul, which is hid-GHQ EHKLQG WKH ȊVSHDNLQJȋ FKLOG EHORQJHG LQ LWV SUHYLRXV OLIH ȲQGLQJ WKDW VRXO again may be comforting. For them, the "speaking" child manifests the same soul that they loved as another distinct human, and which they lost to tragic
GHDWK ZKLFK PD\ ȲOO WKH SDLQIXO YRLG WKH SDVVHGDZD\ UHODWLYH OHIW EHKLQG
In any case, "speaking" is not simply something "easy", and it is certainly not simply "about happy reunions" (Bennett 1999: 103) . Cases of "speaking" can be VXFK KDSS\ UHXQLRQV EXW DW WKH VDPH WLPH WKH\ DUH GLɘFXOW LQ PDQ\ UHVSHFWV Not least, cases of "speaking" are interesting because, both in their happy DQG LQ WKHLU GLɘFXOW GLPHQVLRQ WKH\ VHHP WR FRUURERUDWH LQ XQLTXH IDVKLRQ that human beings do not simply have their singular place, but that singularity has been transmitted to them. Nowhere does that show more clearly than in the situation where two places are bestowed on one human being, and where a human being somehow "is" one and two.
